T he principal element of the fashion in clothing introduced in Egypt with the arrival of the Romans was a tunic made of two rectangular pieces of fabric sewn together. Such a tunic either would leave the arms naked, or cover the arms to the elbow ( fig. 1 ). This fashion changed with the turn of the 2nd and 3rd century AD. At this time, in addition to the tunics without sleeves, the inhabitants of Egypt started to wear tunics with 'true' sleeveslong or short, wide or tight -inspired by the Eastern fashion: the manner of making the tunics changed and the decorative motifs became richer. 2 The tunics were woven to shape, either in one piece ( fig. 3 ) 3 or, probably starting from the 5th century AD, 4 were made up of three pieces stitched together ( fig. 4) . As for the sleeveless tunics, they were also woven in only one piece ( fig. 2 ). In the 6th-7th century AD Egypt, one could see a certain influence of the style probably coming from Sassanid Persia.
5 Amongst other things, this tendency was expressed in tunics with long sleeves, sewn in several pieces (fig. 5 ).
These changes in fashion are reflected in the vocabulary concerning the tunics, as attested in the papyrological documents and in the literary texts. Several Greek terms are employed to indicate tunics in the texts written in Egypt at this time: δελματική, καμίσιον, κολόβιον, λεβίτων, στιχάριον, χιτών. Studies focussing on Egyptian tunics and their vocabulary are dispersed in isolated comments and lexicographical articles, as well as in the publications of Murri 1943, 121-127; Wild 1968, 222-223; O'Callaghan 1982-83; Granger Taylor 1983, 139 , and Dross-Krüpe in this volume. 8. Cf. Isidor of Seville, Etym. XIX 22, 9. 9. See Wild 1968, 222. 10 . This letter enumerates the gifts offered by Claudius Paulinus to Sennius Sollemnis, a high diginitary from Roman Gaul. Among the gifts is found a dalmatica from Laodicea in Syria. The edition of the text: CIL XIII, I,1, 3162, col. II 10. For a reedited text, with translation and detailed commentary, see Pflaum 1948 . For the dalmatica see particularly p. 25. Cf. also Wild 1968, 222. 11 . Despite a clear comment on this subject, made by Wild 1968, 222, n. 250 , one still finds in several scientific publications indications concerning the use of the term dalmatica / delamtica and of the tunic thus named already about the middle of the 2nd century. This opinion is founded on testimony in the Historia Augusta, according to which Commodus wore this garment (8.8). However, that work had been written towards the end of the 4th century and the term delamtica used there reflects the vocabulary of its author, rather than the realia of the time of Commodus. 12. SB XXIV 15922, I 22, IV 5. In addition, from the year 230 AD comes another papyrus found in Egypt containing the term δαλματική (CPR I 21, 16). Furthermore, P. Harr. I 105, containing the word δαλματικαί (l. 8), is dated by its editor to the 2nd century, however, this dating has been questioned and was taken back to the 3rd century (see BL XI, p. 90). One other text, the P. Oxy. XII 1583, has been dated in an imprecise manner to the 'second century', and it may be that it was written towards the end of the 2nd century.
In the thirties and forties of the 3rd century, the δαλματική term also appears in some papyri found at Dura Europos: P. Dura 30, 16-18 (232 AD) and P. Dura 33, and in a grafitto: Baur, Rostovtzeff & Bellinger 1933, 153, no. 300, L. 15 -non vid. 13 . One isolated attestation of the word δαλματική, in a made up word: δαλματικομαφόριον, is found in a text from the 7th-8th century: SB VI 9594, 4, 5. 14. Ed. Diocl. (301 AD) XXVI, 39, 49, 59 and 72; , Panarion I, 1 XV (PG 41, col. 245A). 15. It is not clear in which period exactly the dalmatica became the official costume of the Roman deacons. The citations coming from the Liber Pontificalis and Vita Silvestrii on this use of the dalmatica as a sacerdotal vestment in the 4th century, at the time of Pope Silvester, do not seem to be reliable (on this subject to see Bayet 1892, 20) . However, evidence concerning the 6th century (e.g., Life of Caesarius of Arles, I, 42; Gregory the Great, Dialogues, IV, 42, 2) and much later (e.g., Isidore of Seville, Etym. XIX, 22) does seem to be reliable.
objects coming from excavations or collections, and they do not exhaust the subject. It is the aim of this paper to present the evolution of the significance of these terms and their employment in the texts coming from Egypt.
Dalamatica is a term having a geographical character, suggesting that the source of this clothing would be from Dalmatia, 8 but we do not have any archaeological or iconographic evidence confirming this etymology. 9 The oldest known mention of the Latin word dalmatica is attested in an inscription containing the copy of a letter written by Claudius Paulinus, 10 governor of Britannia Inferior, dating from 220 AD. 11
The first notification of the word δαλματική in the Greek language seems to be in a register of clothing written on an papyrus found in Egypt and going back to the end of the 2nd -beginning of the 3rd century, undoubtedly before the year 222 AD. 12 The word δελματική/ δαλματική/ δελματικίον is then frequently mentioned in the Egyptian papyri until the 5th century. 13 We note that this term is almost absent in other Greek texts written in Antiquity, except for the Greek version of the Edict on Maximum Prices of Diocletian and the Panarion of Epiphanius of Salamis.
14 Those two texts are from the 4th century AD.
The dalmatica is associated with the liturgical paraments used in the Roman Church at the end of the Empire. Epiphanius of Salamis I, 1 XV: PG 41, col. 245A). The question one would like to answer is whether in this period the δαλματική indicated a tunic with short sleeves, or if a κολόβιον had long sleeves? One can advance the hypothesis that in the case of these texts it concerns a tunic with short and perhaps wide sleeves, however there is no indication on this last aspect. Moreover, in the scientific literature one finds the opinion that the term dalmatica relates to all kinds of tunics with long sleeves (e.g., Carroll 1988, 39) , which seems incorrect to us, because each type of tunic with sleeves had its own designation (see below the terms καμίσιον and στιχάριον part of the Empire are extremely rare.
16 However, this term is usually associated with representations of roomy tunics, with long and wide sleeves, known from Roman art dating to the end of the Empire: they range in style either without a belt, 17 or girdled under the chest (among women) 18 or, more rarely, fastened around the lower part of the hips (among men).
19 One finds tunics of this type in the archaeological material coming in particular from the eastern part of the Mediterranean ( fig. 6 ), 20 but not exclusively. 21 Moreover, one is unaware whether from the beginning this term indicated a tunic with long sleeves, and what the width of these sleeves would have been. A clearly described dalmatica as a tunic with broad sleeves appears only in the later glossaries. 22 According to the papyrological documents, the δαλματική was worn above all by women, 23 but also by men, especially in the 3rd and 4th century AD.
24
However, one does not find in the Egyptian texts any mention of a δαλματική like liturgical vestment. In one of the documents, a δελματική is mentioned among the vestis militaris. 25 This clothing is not attested in the texts and documents concerning the monks.
The δαλματικαί mentioned in the papyrological texts are made in linen 26 or wool, 27 sometimes decorated with bands of colors: apparently, the clavi. 29. Regarding this term, see, for example, Wild 1968, 221-222; Kramer 1994; O'Callaghan 1996; Schmelz 2002, 118-119 . I thank Adel Sidarous for his remarks on this subject. 30. Walde & Hofmann 1938, s.v.; Chantraine 1968, s.v.; Ernout & Meillet 2001, s.v. 31. Jerome, Letter to Fabiola (395-397 AD) , 64, 11. Regarding the date cf. Jérôme, Lettres, ed. J. Labourt, vol. III, Les Belles Lettres, Paris 1953, 227. 32 . Firstly, under the form of καμάσιον: see, for example, Gregory of Nazianze (381 AD), 'Testamentum' in Iuris ecclesiastici Graecorum historia et monumenta, ed. J. B. Pitra, vol. 2, Rome 1868, 158, l. 7, 9, 11 . In the 5th century, this word had taken the form καμίσιον (see Palladius, Historia Lausiaca, 65, 4) . 33. Regarding the other forms, cf. Förster 2002 , s.v. καμίσιον. Also see Boud'hors 1997 , 24-25. 34. Förster 2002 , s.v. ὑποκαμίσιον. 35. Frankel 1886 καμίσιον, ὑποκαμίσιον (καμάσον, καμάσιον, camisa, camisia) 29 It is not established from which language this term comes: certain linguists have tried to find its origins in the Germanic languages via the Celtic languages. 30 It seems that this term appears simultaneously in the Latin 31 and Greek 32 literature towards the end of 4th century. In the 6th century, the term ὑποκαμίσιον makes its appearance. The words καμίσιον and ὑποκαμίσιον passed into the Coptic language (ⲕⲁⲙⲓⲥⲓⲟⲛ, ⲕⲁⲙⲓⲥⲓⲁ, 33 ϩⲩⲡⲟⲕⲁⲙⲓⲥⲓⲟⲛ 34 ). Later, the καμίσιον term would be adopted, probably via the Aramaic, by the Arabic: qamīṣ. 35 The meaning of the camisia / καμίσιον term is also not clear. In a letter to Fabiola written in 395-397 AD, Jerome compares a sacerdotal tunic, very close-fitting, with a camisa in linen worn by soldiers Wilson 1938, 164-165; Potthoff 1992, 186-190. 43 . On the word subucula cf. for example, Wilson 1938, 164-165; Potthoff 1992, 184-185. 44 : Pintaudi, Sijpesteijn 1996 . On the dating of this text, see the well-founded arguments in Pintaudi, Sijpesteijn 1996 In the 6th century, the term ὑποκαμίσιον 44 appears in the Greek texts, but the relation between the καμίσιον and the ὑποκαμίσιον remains obscure. Was the ὐποκαμίσιον a garment which one put under a καμίσιον -as suggested by the prefix ὑπο-? Or else, was this a garment of the same form as the καμίσιον, but worn under the καμίσια as well as other clothing, and thus an 'undergarment'? The word ὑποκαμίσιον is used in papyrological documents to the early 8th century. 45 With regard to the Greek papyrological documents, the καμίσιον term, sometimes in the form καμάσιον 46 or καμάσον, 47 appears in the Greek papyri at the beginning of the 4th century and it is attested until the beginning of 8th century. However, an abbreviation καμι() exists in a document dated from the end of the 2nd-beginning of the 3rd century AD and has been interpreted by editors as καμί(σια). 48 As with other evidence of this term found in the papyri are dated from the 4th century AD and later, it either concerns the first mention of this term in the Greek language, or this reading must be called into question. The καμάσια quoted in the papyri were made in linen, Wild 1994, 27; Mossakowska-Gaubert 2004, 157-161. of καμίσιον worn by men 52 are more numerous than those of a καμίσιον worn by women. 53 An analysis of written sources makes it possible to conclude that the καμίσιον term indicated a garment worn directly on the body and that it probably had the shape of a tunic with sleeves. Since the word καμίσιον is found in some texts beside the terms κολόβιον, στιχάριον, δαλματική 54 or χιτών, 55 this inevitably indicated different tunics. It seems that the καμίσιον was worn either like an 'under tunic' or 'undergarment' by both the laity and the soldiers, being as well a liturgical vestment, or again, like a 'nightdress'. The appearance of the word ὑποκαμίσιον in the 6th century in Greek texts could suggest that the καμίσιον no longer qualified as a type of clothing worn under another garment, this role henceforth being allocated to the ὑποκαμίσιον.
Representations of tunics worn under another tunic are frequent in the Roman and late Roman epochs.
56
These 'under-tunics' appear at the neck edge and/or the sleeves of the tunic which is on top; they are always white or of a natural color, and are without decoration or with clavi, or with simple motifs around the necknotably those belonging to women. The archaeological material of Egypt shows these tunics without decoration, and with tight sleeves. It seems that the garments of this type could be worn under an upper tunic.
57
Johannes Kramer proposed identifying the καμίσιον / camisia with the tunics with tight sleeves, worn by 'barbarians', such as those represented, for example, on Trajan's Column. 58 But in all likelihood, the word in question did not appear in the Latin vocabulary, and in all probability, Greek, until the 4th century. Consequently, at the beginning of the 2nd century, another name was most probably given to clothes of this type (for example, tunica manica and χιτών χειριδώτος or another name). However, one cannot exclude, at least in Greek, that starting from the 6th century AD the word καμίσιον indicates a kind of cut tunic, short and tight, with long sleeves, perhaps worn above trousers, as in the Persian Sassanid fashion. We know some representations of such tunics in particular from the Eastern part of the Mediterranean; 59 these tunics also appear in the archaeological material coming from Egypt ( fig. 7) .
60 These are, however, only assumptions.
Despite all the attestations of καμίσιον / camisia or ὑποκαμίσιον, and in spite of the iconographic and archaeological richness of the material, a question remains: do these terms designate the particular form or the function of a specific garment?
The word κολόβιον was probably derived from the adjective κολοβός, which indicates "truncated", 62. Chantraine 1968, s.v (Lefort 1924, 17) ; Historia Monachorum VIII 6. 68. See, for example, Piccirillo 1993, 173, fig. 224 : fragment of a mosaic with a representation of a gardener, chapel of the priest Jean, Wadi 'Afrit, Jordan (565 AD).
'shortened' or 'short'. 62 It became adopted to the Latin language in the form of colobium.
The oldest mention of κολόβιον in texts written outdide Egypt is in the Edict of Diocletian. 63 The word κολόβιον/colobium is attested in the literature in particular in the texts concerning the Egyptian 64 and Palestinian 65 monks. It also appears, though much more rarely, in other texts which do not have a monastic character. 66 It signified a tunic without sleeves or with short sleeves, sometimes identified with a λεβίτων. 67 They belong especially to men who work physically, who are depicted during Late Antiquity dressed in a tunic without sleeves 68 or, more often, with short sleeves. 69 We also know of tunics of this type ( fig. 8 ) coming from Egypt and elsewhere. 70 The word κολόβιον / κολόβιν which indicates a tunic appears in some inscriptions from Dura Europos, dated to about AD 235-240 71 and from the same period in the papyrological texts from Egypt. 72 It is mostly present in the papyrological documents of the 4th and 5th centuries, only to disappear during the 6th century. 73 The word κολόβιον could both indicate a tunic of a man 74 as well as that of a woman 75 . The κολόβια were made either in wool 76 or in linen. 77 In some texts it is a question of a κολόβιν with a double . 89. In all these texts it seems to be an erroneous form either, of the word λεβίτων, or of the word λέβης 'cauldron': P. Neph. 12, 14 (in the years 50 and 60 of the 4th century); P. Bad. IV 95, 105 (probably 6th century AD); P. Oxy. XIV 1683, 22 (late 4th century AD). Two of the first documents had been written in a monastic environment. 90. See, for example, P. Lond. VI 1920, 11; P. Lond. VI 1922, 5, 11 (c. 330-340 The Greek word λεβίτων was probably borrowed from the Semitic languages. 82 In the Latin language it took the form lebitonarium, and it was adopted into the Coptic language in the following forms: ⲗⲁⲃⲓⲧⲉ, ⲗⲁⲃⲓⲧⲟⲩ, ⲗⲉⲃⲓⲧⲟⲛ, ⲗⲉⲃⲓⲧⲟⲩ, ⲗⲉⲃⲓⲧⲱⲛ, ⲗⲉⲩⲃⲓⲧⲟⲛ, ⲗⲗⲉⲃⲓⲧⲟⲩ and ⲗⲱⲃⲓⲧⲱⲛ.
83
The term λεβίτων / lebitonarium appeared in the literature towards the end of the 4th century and it is well attested in the 5th century, only to disappear in the6th century. The attestations of the term λεβίτων / lebitonarium are found in the texts, in particular, those concerning Egyptian monks 84 and, more rarely, monks from other regions. 85 This tunic did not have sleeves. 86 We have illustrations of Egyptian monks dressed in a tunic without sleeves. 87 Tunics of this type ( fig. 9 ) were also found on the bodies of monks. 88 Up until now, we know of only three Greek papyrological documents where one could hope to see the word λεβίτων. However, the reading of this word, written each time with an erroneous orthography, is extremely doubtful.
89 Nonetheless, this term is attested, without any ambiguity, in an inscription and in some papyri and ostraca written in Coptic. These documents date from the 4th to the 8th century AD and, in the main, we are sure that they were written in a monastic milieu. 90 Nevertheless, the context of some documents where the word in question is found remains obscure. 91 Figure 9 . Tunic without sleeves (St-Marc monastery, Thebes West; 6th-7th centuries AD). Drawing: Georges Castel © Ifao (Castel 1979, fig. 12 ).
στιχάριον 92
The word στιχάριον is probably a diminutive of στίχη, 93 -a word in the Edict of Diocletian designating a kind of tunic. 94 In the Latin version it is translated as strictoria, which seems to be a neologism indicating a tunic which 'is tight' (the verb stringo).
95
This word has passed into the Coptic language in the forms: ⲥⲧⲓⲭⲁ, ⲥⲧⲓⲭⲁⲣⲓⲛ, ⲥⲧⲓⲭⲁⲣⲓⲟⲛ
96
In Greek literary texts, the word στιχάριον does not appear before the 4th century AD, when it would indicate either a liturgical tunic, 97 or a garment worn by the monks, 98 or an item of the imperial costume, 99 Finally, in the acts of the Synod of Constantinople and Jerusalem (536 AD) there is a passage concerning baptism: those newly baptized (νεοφωτίστοι) were barefoot and without their στιχάρια.
100
With regard to the documentary texts of Egypt, the date of the appearance of the word στιχάριον is not certain. The word in question is frequent in the papyrological documents -in particular, from the second half of the 3rd to the 6th century, and it persists until the 8th century AD. 101 However, an word starting with στ[ is attested in a register of clothing dated earlier than 222 AD, mentioned above, 102 and the term στιχάριον is attested in two papyri from Dura Europos, of which oldest goes back to 232 AD.
Given the numerous texts where στιχάριον is mentioned beside other terms for tunics, one must admit that it indicates a tunic with long and tight sleeves, different from the dalamatica, and quite distinct from all the tunics without sleeves or with only short sleeves. (5th century AD). On the tunica pexa ('soft-finished tunic' made out of wool) cf. Wild 1967, 133-134; Lauffer 1971, 269 (20, 12 The χιτών term is probably of Semitic origin. In a general sense, it indicated a 'tunic', and in particular a 'tunic without sleeves'. The word χιτών is extremely frequent in Greek literature, from Homer to the 4th century AD. To indicate the tunics with sewn sleeves, worn by foreign people, one used the expression χειριδώτος χιτών.
119 Starting from the 5th century AD, the word χιτών becomes rare in the texts dealing with contemporary events, 120 while still remaining present in the commentaries on older texts or in the literature inspired by these texts, 121 and in works having a lexicographical character. 122 Furthermore, Sozomen mentions χιτῶνες ἀχειριδώτοι 123 ('tunics without sleeves') -surely to distinguish them from others χιτῶνες -'with sleeves'.
In the papyrological documents, the term χιτών is attested at the beginning of the Ptolemaic period and it meant a tunic without sleeves. However, to indicate a tunic with 'true sleeves', coming from the local tradition, the documents of the Ptolemaic period used the same expression as in classical literature: χειριδώτος χιτών.
124
From the 3rd century AD, when tunics with 'true' long sleeves would spread in Egypt and in all the Mediterranean, the word χιτών is always very common in the papyrological texts. It is mentioned in several documents beside other terms for tunics, either with sleeves (δαλματική, 125 στιχάριον 126 ), or without sleeves or with short sleeves (κολόβιον).
127
It seems that the word χιτών maintained its most elementary meaning (i.e., 'tunic without sleeves') in these texts. The question of the difference between χιτών and κολόβιον should be asked at this point. One can suppose that this difference was visually clear in the appearance of these tunics. In this case, it may be that, whenever the two words occurred side by side in a text, χιτών indicated a 'tunic without sleeves' and κολόβιον a 'tunic with short sleeves'.
The word χιτών is still attested in documents of the 4th century AD, 128 and then disappears. The Winter, Youtie 1944, 250 and H.G. Ioannidou, The Oxyrhynchus Papyri, vol. LIX, London 1992, 128. 135. See, for example, P. Cair. Zen. I 59087, 4, 12, 18, 19, 22, 23, 27 (257 BC) 
Words derived from terms designating tunics
The papyrological texts offer many examples of words created from terms designating tunics. Most of the cases concern a tunic together with another item of clothing: μαφόριον, καρακάλλιον, φελόνιον.
In one case, the word combines the terms designating two different tunics: στιχαροκόλοβιον.
Words composed with the term μαφόριον
The word μαφόριον 137 is attested in the literary texts from the 3rd century -or, at the latest, at the beginning of the 4th century AD, whereas in the papyrological texts it already appeared in the 2nd century AD, -only to disappear in the course of the 7th century AD. It indicated a shawl worn by women as well 138. Cf. Mossakowska 1996, 33-36. 139. P. Oxy. X 1273, 12 and 15 (260 AD) : marriage contract; P. Louvre I 67, 5 (last decade of the 3rd century): private letter; P. Ross. Georg. III 28, [10] [11] : marriage contract; SB XII 11075, 9 (middle of the 5th century AD): given to a young bride. 140. Ed. Diocl. 19, 8. 141. See, for example, P. Heid. VII 406, as by men. This garment was worn on the shoulders, the head, or was sometimes used like a loincloth. The papyrological documentation lists several words derived from μαφόριον and from terms indicating tunics of all kinds.
138
• δελματικομαφόριον Δελματικομαφόριον refers to a garment made of a tunic with long and wide sleeves, and of a shawl. It is attested in some papyri dated from the 3rd to the 5th century, 139 as in the Edict of Diocletian, where it appears in the form δελματικομαφέρτιον / dalmaticomaforium. 140 In the papyri as well as in the Edict, this garment was intended for women.
• κολοβιομαφόριον
This term is only attested in some papyri, all dated from the 4th -5th centuries.
141 It designates a tunic without sleeves or with short sleeves in association with a shawl.
• στιχαρομαφόριον
The term στιχαρομαφόριον appears in many papyrological documents dated from the 5th to the 7th, and perhaps to the 8th century AD. 142 This garment, made up of a tunic with long and tight sleeves, combined with a shawl, was worn by women 143 as well as by men. 144 The commentaries concerning the garment terms composed of the word μαφόριον are numerous. According to one of the hypotheses, the στιχαρομαφόριον term is made up of the adjective στιχαρο-, from στίχος ('striped'), and the noun μαφόριον. 145 However, most researchers consider that στιχαρομαφόριον and other terms -δελματικομαφόριον and κολοβιομαφόριον -are designations of the particular shawls worn with this or that tunic. 146 In accepting this last explanation, a question arises: if the στιχαρομαφόριον were a particular μαφόριον that one put on over the στιχάριον, and if the κολοβιομαφόριον were intended to be worn on over the κολόβιον, while the δελματικομαφόριον accompanied the δελματική, in what way exactly, would these μαφόρια differ from each other and be distinguished from the simple μαφόριον mentioned in the same documents? 147 It is thus necessary to seek another explanation for these composit terms. subject of the dalmaticomaforium: 'Ärmelgewand mit Kopfbedeckung". 149 It seems to us that one can extend these interpretations, by rejecting however the translation 'hood' for μαφόριον, to all compounds containing the word μαφόριον: thus we would have different tunics with shawls attached (probably sewn), being used to cover the shoulders or to veil the head.
150 It is true that, until now, no tunic with a shawl stitched to it has been found. On the other hand, there are some examples of tunics with a hood; 151 that gives an idea of how one could attach a small shawl to this garment.
Other composite terms

• στιχαροκολόβιον
This term is attested in a list of clothing from the dossier of Dioscorus (P. Lond. inv. 0584, 14; 6th century). 152 It is not easy to imagine a combined garment derived from two tunics, one with long sleeves (στιχάριον), the other without sleeves (κολόβιον). Jean-Luc Fournet understands this term as 'a long tunic without sleeves'. However, another solution appears equally possible: 'a tunic with 'true' short sleeves' -that is to say, woven in the style of a tunic with long sleeves (στιχάριον), but with the form of a κολόβιον with short sleeves. 153
• στιχαροκαρακάλλιον
In a list of clothing coming from Oxyrhynchos, probably from a monastic context, one mention is made of two στιχαρ(ο)καρακ(άλλια). 154 The word καρακάλιον is borrowed from Latin caracalla.
155
The exact form of a Roman caracalla is not clear. It is interpreted by scholars in different, sometimes even contradictory ways: 'a kind of fur-lined mantle with a hood and sleeves', 156 'type of garment without sleeves and with a hood', 157 'a hooded cape of wool ', 158 or again 'una veste […] forse non sempre caratterizzata dal cappuccio, ma spesso fornita di applicazioni decorative multiformi e multicolori'. 159 Considering the state of the sources, it is not impossible that, according to the place and the time, the garment called καρακάλλιον / caracalla changed its appearance, while keeping the same name. As for the word στιχαροκαρακάλλιον, it seems possible to us that it meant a tunic with long sleeves provided with a hood ( fig. 11 ), an element which despite certain objections, remains characteristic of a καρακάλλιον. 160
• στιχαροφαιλόνιον
The στιχαροφελόνιον term appears in a private letter dated to the 6th century 161 . It is also mentioned as a liturgical vestment in a text attributed wrongly to Sophronius of Jerusalem, 162 as well as in the Pratum spirituale of Moschus, like the single habit worn by two ascetics. 163 This garment combines a tunic named στιχάριον and a mantle 164. Cf. Leroux 1905, 291-293; Wilson 1938, 87-92; Kolb 1973 , 73-116. 165. In Papyri Michaelidae, Aberdeen 1955 . 166. For a discussion see supra.
called φαιλόνιον, which is a Greek form of the Latin term peanula. A peanula was a mantle with the shape of bell, sometimes split at the front, fastened with hooks to close it, generally stitched, and presenting only one opening for the head. This mantle was frequently provided with a hood (peunula cucullata). The peanula was already known in Roman society during the Republic, at the beginning of the 4th century AD became one of the most common mantles.
164
The shape of the garment named the στιχα-ροφελόνιον is not clearly identifiable. D.S. Crawford suggests "that in compounds στιχαρο-meant 'striped', from στιχος; a στιχάριον would then be a 'striped thing' by etymology, a 'tunic' by use only"; 165 he has thus translated the term in question as a 'striped cloak'. It seems to us, however, that this explanation -which is also used by certain scholars to explain the significance of the στιχαρομαφόριον term -is not correct. 166 Thus, what was the στιχαροφελόνιον? Does it refer to a tight tunic with long sleeves, easy to wear under a mantle, stitched at the front and provided with a hood, or it is a tunic with a little hood, the characteristic element of a φελόνιον? Figure 11 . Tunic with hood; sides and sleeves opened, but could be attached with small cords (provenance unknown; 6th-8th century AD). Photo: Georges Poncet © Musée du Louvre, no. E 26525.
Conclusion
An analysis of the written and iconographic sources and the preserved clothing allows us to conclude that in Egypt, until the end of the 2nd century AD, the only Greek word indicating a tunic was χιτών; for a tunic with sleeves one used the term χιτών χειρίδιος. With the arrival of the new fashion wearing of tunics with long, sewn sleeves, towards the end of the 2nd -beginning of the 3rd century AD, the vocabulary became richer. The tunics without sleeves are from then called κολόβιον or λεβίτων, in parallel with the term χιτών, until the end of the 4th century AD. The λεβίτων term seems to be specific to the vocabulary used in the monastic environment, and in the papyrological documentation is attested in texts written only in Coptic. Until the end of the 5th century AD, tunics with wide sleeves were designated by the term δελματική, and those with tight sleeves by στιχάριον, a word still present in the 8th century AD in the vocabulary employed in Egypt. Finally, it may be that the καμίσιον term in the Greek language of Egypt at one time meant a tunic worn like an 'undergarment', at other times -in particular in the texts of the 6th and 7th centuries AD -a tight tunic known as 'Persian', stitched from several pieces, different from the 'local' style, and always called στιχάριον.
From the beginning of the 3rd century AD, new garment types also appear combining, a tunic and another element of clothing, such as a shawl, hood, mantle or another tunic. The garments of this type have their own specific composite vocabulary, not always identified in a definitive manner (δελματικομαφόριον, κολοβιομαφόριον, στιχαρομαφόριον, στιχαροκαρακάλλιον, στιχα ρο-κολόβιον, στιχαροφελόνιον).
We note that certain terms are used differently according to the period, and that their meaning varies, depending on the types of texts in which they appear. Indeed, the vocabulary from the literary texts and that used by the inhabitants of Egypt, which is reflected in the papyrological documents, are sometimes dissimilar. These socio-linguistic phenomena are very evident, particularly in the case of the terms δελματική, κολόβιον, λεβίτων and στιχάριον. 
